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The Law of Tai and Pi in the Zhouyi and the Road of Western Democracy

Abstract: The natural law contained in the Tai and Pi hexagrams of the *Zhouyi* is
that the root cause of a nation’s order or chaos lies in whether the ruler respects God
and benefits the people. This natural law applied to ancient China, which practiced
monarchical rule. Western countries with democratic backgrounds also experience
cycles of rise and decline. Does this change also conform to the law of Tai and Pi?
Germany and the United States are two important countries with different traditions.
Their rise and decline before and after World War Il fully conform to the law of Tai
and Pi: Germany’s transition from the Weimar Republic to Nazi dictatorship was a
change from “Tai” to “Pi,” while the United States’ transition from Hoover’s
administration to Roosevelt's New Deal was a shift from “Pi” to “Tai.” The
development of the current world situation will also follow the law of Tai and Pi.
Regimes that respect God and benefit the people will surely prosper, while regimes
that defy God and abuse the people will surely decline.
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I. Introduction

The *Zuo Zhuan - Duke Zhuang, 11th Year* states: “When Yu and Tang blamed
themselves, their rise was swift. When Jie and Zhou blamed others, their fall was
sudden.” When a king blames himself, respects God and cares for the people, the
state will prosper; otherwise, the state will decline. The law of cyclical order and
chaos revealed by the Tai and Pi hexagrams of the *Zhouyi* is closely related to the
rise and fall of the Xia and Shang dynasties and the rise of the Western Zhou. After
Qin unified the six states, it implemented the commandery-county system,
strengthening control over local regions. This system continued until the Xinhai
Revolution. There is no essential difference between the commandery-county system
and the feudal enfeoffment system in terms of hereditary power and centralization of
authority. Therefore, China’s monarchical regimes over three thousand years all
followed the law of Tai and Pi. In recent centuries, democracy took root in Britain and
spread to the European continent, North America, and eventually to all parts of the
world. The basic characteristics of democracy are that supreme power comes from
the election of the people, legislative, executive, and judicial powers check one
another, and democracy also permits local autonomy. The question is: Does the law
of Tai and Pi apply to democratic countries? From the dialogue between Huang
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Yanpei and Mao Zedong, democracy can enable a country to escape the historical
cycle. But can democratic countries escape the law of Tai and Pi?

The ancient text of the *Zhouyi* is closely related to historical events. Some
hexagram and line statements were composed based on historical facts from the
Shang-Zhou period. For example, the hexagram statement of the Jin hexagram: “The
Marquis of Kang uses bestowed horses to multiply them, and is received three times
in one day,” and the six in the fifth line of the Tai hexagram: “Emperor Yi marries off
his younger sister, bringing blessings.” Some passages in the *Xici* (Appended
Statements) explain hexagram and line statements with historical facts—for instance,
using Shennong’s “cutting wood to make a plowshare and bending wood to make a
plow handle, the benefit of the plow for teaching the world” to explain the initial nine
of the Yi hexagram: “It is beneficial to undertake a great work.” It also uses “Yan'’s
son—was he not nearly perfect? If he had any fault, he never failed to recognize it,
and once he recognized it, he never repeated it” to explain the initial nine of the Fu
hexagram: “Returning not far.” The silk manuscript *Miu He* explains many
hexagram and line statements with extensive historical facts. The *Zhouyi Jijie* cites
Gan Bao using the history of the Shang-Zhou transition to explain the line statements
of the Qian and Kun hexagrams. It is evident that interpreting the *Zhouyi* through
history is an important tradition for explaining its hexagram and line statements.

This article will, based on the commentaries of the *Yizhuan* (Ten Wings) and
classical Yi studies from successive dynasties, elucidate the natural law contained in
the Tai and Pi hexagrams. It will then use the history of Germany and the United
States before and after World War Il to verify the law of Tai and Pi, and finally offer a
prospect for the current international situation according to this law.

Il. The Way of the Tai Hexagram

Tai: The small departs and the great arrives. Auspicious. Smooth progress.

The Tai hexagram is composed of the lower trigram Qian (=) and the upper trigram
Kun (z2). Yin is small and yang is great. Kun (yin) departs to occupy the outer (upper)
position, while Qian (yang) arrives to occupy the inner (lower) position—hence “the
small departs and the great arrives.” The king humbles himself and dwells below the
people in order to listen to their opinions and understand their needs. The *Tuan*
says: “The small departs and the great arrives—this means God and Earth interact
and the myriad things communicate; those above and below interact and their wills
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are in harmony.” The hexagram statement merely describes the origin of the Tai
hexagram, which belongs to the first stage of interaction between those above and
below. Interaction between those above and below also includes the changing trend
of the Tai hexagram, which is reflected in each line: the three yang lines of the lower
Qian rise, while the three yin lines of the upper Kun descend. Thus yin and yang
interact again, God and Earth communicate again, and the king responds to the
people’s opinions and satisfies their needs. Therefore, interaction between those
above and below includes two stages: Qian yang first descends and then ascends,
Kun yin first ascends and then descends—two exchanges occur between them.

Initial Nine: Pulling up the reeds, roots and all, with their kind. Advancing brings good
fortune.

“‘Ru” has three related interpretations. The first is grass roots, as Yu Fan cited in the
*Zhouyi Jijie*: “Ru means the roots of reeds.” The second is the appearance of
mutual pulling, as Wang Bi says: “Ru is the appearance of mutual pulling.” The third
is that the roots of the reeds are interconnected, as Cheng Yi says: “Ru refers to
roots that are connected to one another.” The third interpretation is the most
appropriate, encompassing both “grass roots” and “interconnection.”

“Hui” means those of the same kind. The *Zhouyi Jijie* cites Yu Fan: “Hui means
category or kind.” Here it refers to the nine in the second and nine in the third, which
are also yang lines in the lower trigram.

“Zheng” means correct action or advancement. The *Xiang* says: “Pulling up the
reeds brings good fortune in advancing—the will is directed outward.” “Will directed
outward” explains the word “zheng,” meaning the will is directed toward the upper
trigram and toward advancement.

The meaning of the initial nine line is: pulling up the reeds, drawing out the roots
connected with their kind, advancing correctly—auspicious. This is only the literal
meaning. What is its political thought? The foundation of governing the world is
eliminating chaos and restoring order, reforming the old and establishing the new.
Professor Li Shangxin has a precise interpretation: the “pulling up the reeds” in this
line metaphorically refers to eradicating the petty persons or evil people who collude
with one another.”
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Nine in the Second: Encompassing the wasteland, crossing the river by wading, not
neglecting the distant, eliminating factions, attaining elevation through the central
way.

“Feng” means wading across a river on foot. Cheng Yi says: “Feng he refers to being
so resolute and firm that one can cross deep waters and overcome danger.”®
Crossing the river without a boat, on foot, describes decisive firmness.

“Shang” has two interpretations. The first is “to rise,” as Li Dingzuo says: “Shang is
interchangeable with shang (_I-).” The second is “to match,” as Kong Yingda says:
“Shang means to match.”"® The first interpretation is better because “shang” is
consistent with “zheng” (advancing) in the initial nine and “fu” (return) in the nine in
the third, indicating active advancement.

The meaning of the nine in the second line is: embracing the wasteland and filth,
acting with resolute firmness, considering the distant, eliminating partisan factions,
practicing the central way, and rising to a high position, thereby bringing about
brilliance and greatness. Hence the *Xiang* says: “Thereby bringing brilliance and
greatness.”

Nine in the Third: There is no flat that does not slope; there is no going that does not
return. In difficulty, maintain correctness—no blame. Do not worry about sincerity;
there will be blessings in food and drink.

“There is no going that does not return” means there is nothing that goes away and
never returns. What goes will return. This is because the nine in the third is at the
extreme of the lower trigram. However, Qian yang should originally be above, so the
nine in the third will return to the upper trigram. Hence the *Xiang* says: “There is no
going that does not return—it is at the boundary between God and Earth.”

“Do not worry about sincerity” means do not worry about the sincerity expected from
others. Zhu Xi says: “Fu is the sincerity one expects.”" The expected sincerity is
others’ sincerity toward oneself.

The meaning of the nine in the third line is: there is no flat that does not slope; there
is no going that does not return. In difficulty, maintain correctness—no blame. Do not
worry about the sincerity you expect; there will be blessings regarding food and drink.
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Six in the Fourth: Fluttering down, not becoming rich because of neighbors, no need
to guard against sincerity with those who rise.

“Pian pian” means flying swiftly downward. The *Zhouyi Zhezhong* cites He Kai:
“Pian pian describes the appearance of a flock flying down.”*? “Pian pian” combines
the meanings of “flying” and “descending” because yin qi is descending.

“Lin” means neighbors or those of the same kind, similar to “hui” in the initial nine.
Here it refers to the six in the fifth and uppermost six, which are also yin lines in the
upper trigram. Cheng Yi says: “Neighbors mean those of its kind, referring to the fifth
and sixth.” This is an explanation based on the hexagram image. “Neighbors” can
mean neighboring people or neighboring states.™ Both “lin,” “hui,” and “chou” carry
the meaning of the same kind. In the nine in the fifth of the Jiji hexagram, “the
eastern neighbor slaughters an ox, which is not as good as the western neighbor’s

simple Yue sacrifice,” “neighbor” clearly refers to a state. In contrast, “hui” in the
initial nine of Tai and “chou” in the nine in the fourth of Pi both refer to people.
Therefore, interpreting “lin” in this line as either neighboring people or neighboring

states has some reasonableness.

Regarding the character “yi” (L1), the “yi” in “not rich because of its neighbors” is the
same as the “yi” in “with their kind” in the initial nine and can be interpreted as
“because of.”** This is more appropriate than Wang Bi’s interpretation as “using.” The

[TA3l]

yi” in “with sincerity” is equivalent to “because of” or “and.”

The *Xiang* commentary for this line—“no need to guard against sincerity; it is the
wish of the heart”—is identical to the *Xiang* for the nine in the second of the
Zhongfu hexagram: “His son harmonizes with him; it is the wish of the heart.” Thus,
the core of “no need to guard against sincerity” is “sincerity.” This line’s “no need to
guard against sincerity” and the nine in the third’s “do not worry about sincerity” point
to the same fact: the people’s sincerity toward the ruler.

The meaning of the six in the fourth line is: fluttering down, not becoming rich
because of neighbors, having no need to guard against the rising Qian yang, yet
possessing sincerity.

Six in the Fifth: Emperor Yi marries off his younger sister, bringing blessings.
Supremely auspicious.
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“Gui mei” means marrying off a daughter. Yu Fan says: “Gui means to marry.”"®
Wang Bi says: “Mei is the term for a young girl.”*® An elder brother has no authority to
marry off his sister; marrying off a daughter is the command of the parents.

“Yi” is a conjunction indicating purpose. The purpose of marrying off the daughter is
to facilitate communication between those above and below and bring peace to the

world. At that time, the relationship between the Shang ruler and the Western Zhou

ruler was that of sovereign and subject. King Di Yi of Shang married off his daughter
in order to improve relations with Western Zhou.

The Shang king occupies the exalted position of nine in the fifth. His daughter is yin
and corresponds to the six in the fifth. The Shang king gives his daughter in marriage
to the marquis of the nine in the second. The six in the fifth descends to become the
six in the second, and the nine in the second rises to become the nine in the fifth.
Those above and below can communicate, and male and female can unite. The six
in the fifth and nine in the second occupy central positions and realize the wish for
mutual communication. Hence the *Xiang* says: “Through centrality, the wish is
carried out.”

The meaning of the six in the fifth line is: Shang King Di Yi marries his daughter to
the Western Earl Marquis, in order to bring blessings to the world. This is supremely
auspicious.

Uppermost Six: The city walls return to the moat. Do not use the army. Orders come
from the capital. Correctness brings regret.

“The city walls return to the moat” means the city walls collapse and the earth returns
to the moat. As Cheng Yi says: “Earth dug from the moat is piled up to form the city
wall, just as the accumulation of good governance forms Tai. When Tai reaches its
end, it will turn back to Pi, just as the city earth collapses and returns to the moat.”"’
“The city walls return to the moat” symbolizes the collapse of state administration and
the disorder of royal commands. Hence the *Xiang* says: “The city walls return to the

moat—its mandates are in disorder.”

“Orders come from the capital” means commands from the king are issued from the
national capital. The *Jiujia Yi* says: “Announcing commands means proclaiming the
king’s orders.”® The silk manuscript *Zhaoli* interprets it as “the ruler announces to
the people.”"® The king’s commands issued from the capital are chaotic. King You of
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Zhou played with the feudal lords using beacon fires. Later, when the Quanrong
invaded, King You issued commands, but the feudal lords no longer came to his aid
with troops.

The meaning of the uppermost six line is: the city walls collapse and state
administration breaks down. Do not use the army. Orders come from the capital. If
one maintains correctness, there will be regret.

The Tai hexagram speaks of communication between those above and below. The
ruler occupies the lower position and the people occupy the upper position. They
interact with each other, so that state administration can be stable and the people
can live in peace. The lower trigram is Qian. Its three lines speak of the way of
ascending: advancing hand in hand, practicing the central way, and maintaining
correctness. The upper three lines speak of the way of descending: trusting those
who advance because of benefits received; the king's daughter marries downward,
bringing blessings; state administration collapses and royal commands become
chaotic.

lll. The Way of the Pi Hexagram

Pi: It is not for people. It is not beneficial for the superior person to be correct. The
great departs and the small arrives.

The Pi hexagram is composed of the lower trigram Kun (zz) and the upper trigram
Qian (=). “The great departs and the small arrives”: Qian yang departs to occupy the
outer (upper) position, while Kun yin arrives to occupy the inner (lower) position. The
upper Qian yang does not descend but rises; the lower Kun yin does not rise but
descends. Thus yin and yang do not interact, God and Earth do not interact, and the
king and the people are not in communication. Hence the *Tuan* says: “The great
departs and the small arrives—this means God and Earth do not interact and the
myriad things do not communicate; those above and below do not interact and the
world has no state.”

The inner trigram of the Pi hexagram is Kun and the outer trigram is Qian. If a person
is yin and soft inside but yang and firm outside, he is a petty person. Therefore, in a

time of Pi (obstruction), petty persons thrive and superior persons lose power. Hence
the *Tuan* says: “The way of the petty person grows; the way of the superior person

declines.” “Fei ren” means “not people,” referring to bad people or evil people, with
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the same meaning as “fei ren” in the six in the third of the Bi hexagram. In a time of
Pi obstruction, those above and below are not in communication, evil people hold
power, and it is not beneficial for the superior person to maintain correctness. Hence
it says: “Pi is not for people; it is not beneficial for the superior person to be correct.”
The superior person should withdraw and hide. Hence the *Xiang* says: “The
superior person uses frugality and virtue to avoid danger and does not seek glory
through emoluments.”

Initial Six: Pulling up the reeds, roots and all, with their kind. Correctness brings good
fortune and smooth progress.

“Zhen” means maintaining correctness and upholding the right way. In the Tai
hexagram it is “advancing brings good fortune”; in the Pi hexagram it is “correctness
brings good fortune.” In a time of Pi obstruction, the people uphold the right way. The
*Xiang* says: “Pulling up the reeds brings good fortune through correctness—the will
is directed toward the ruler.” Here “ruler” should refer to a wise ruler who brings order
to the world.

The meaning of the initial six line is: pulling up the reeds, drawing out the roots
connected with their kind, maintaining correctness—auspicious and smooth. The
political thought of this line is that petty persons pull out and remove superior
persons, and thus chaos is born.?® Petty persons can be treacherous ministers or
traitors, or they can be a disorderly mob. In chaotic times, maintaining correctness
becomes even more important.

Six in the Second: Embracing and complying. For the petty person, auspicious; for
the great person, Pi and no smooth progress.

“‘Bao cheng” means embracing and smoothly complying. Wang Bi says: “Dwelling in
a time of Pi and obtaining one’s position, one uses utmost compliance to embrace
and comply with those above.”*' Cheng Yi says: “What one embraces and harbors is
compliance with those above.”?? The six in the second correctly corresponds with the
nine in the fifth; “embracing and complying” means the six in the second embraces
and complies with the nine in the fifth.

For the great person, Pi and no smooth progress. The silk manuscript *Zhouyi* writes
it as “the great person does not achieve smooth progress.” In a time of Pi obstruction,
the great person loses power and cannot achieve smooth progress, and therefore
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withdraws and hides without disturbing the petty persons. Hence the *Xiang* says:
“The great person experiences Pi and no smooth progress—he does not disturb the
group.”

The meaning of the six in the second line is: embracing and complying with the king
is auspicious for the petty person but does not work for the superior person.

Six in the Third: Embracing shame.

“Xiu” has two meanings: one is to feel ashamed; the other is to offer food. Here it
should be interpreted as “feeling ashamed.” There are three reasons: first, the silk
manuscript *Zhouyi* writes it as “you” (worry), which is consistent with the
psychological activity of “shame” and unrelated to “offering food”; second, the six in
the third is at the extreme of the lower trigram and a yin line in a yang position (the
*Xiang® says: “Embracing shame—the position is not appropriate”), so the line
statement should contain two opposing aspects—both embracing and feeling
ashamed, which may lead to resistance, whereas offering food is merely a natural
continuation of embracing; third, the lower Kun discusses how the people should
position themselves in a time of Pi obstruction, which must include both compliance
and resistance. If interpreted as “offering food,” there would be no implication of
resistance.z

The meaning of the six in the third line is: embracing the king yet feeling ashamed of
the king.

Nine in the Fourth: There is a mandate and no blame. Those of the same kind attach
to blessings.

“Mandate” here refers to the mandate of the nine in the fifth, i.e., the king’s
command. The *Jiujia Yi* says: “Xun is the mandate. It means receiving the mandate
from the fifth and thereby controlling the three yin lines; hence no blame.”** “There is
a mandate and no blame” means the nine in the fourth is an important minister who
receives and carries out the king’s commands without incurring blame. Hence the
*Xiang* says: “There is a mandate and no blame—the will is carried out.”

“Those of the same kind attach to blessings.” Cheng Yi says: “When the way of the
superior person is carried out, he advances together with his kind to relieve the Pi of
the world—those of the same kind attach to blessings.”?® Zhu Xi says: “Those of the

9
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same kind—the three yang lines—all receive their blessings.”?® The three yang lines
of the upper Qian are of the same kind, belonging to the ruling class and forming a
community of interests. They jointly govern the world of Pi and together enjoy
blessings.

The meaning of the nine in the fourth line is: the important minister receives the
king’s mandate and incurs no blame. The ruling class forms a community of interests.

Nine in the Fifth: Resting Pi. The great person is auspicious. “It is about to perish, it is
about to perish,” tied to the roots of the mulberry tree.

“‘Resting Pi” means stopping the obstruction so that it does not worsen further. Only a
virtuous king can achieve this. Zhu Xi says: “The fifth, with the virtue of yang
firmness, centrality, and correctness, occupies the position of honor. Therefore it can
rest the Pi of the world—the auspiciousness of the great person.”? The nine in the
fifth is central and correct, occupying the kingly position. Hence the *Xiang* says:
“The auspiciousness of the great person—the position is correct and appropriate.”

“Qi” means “about to,” used in the same way as “now Yin is about to perish.” “It is

about to perish, it is about to perish!” describes fearful caution.

“Bao” means root and trunk, as Lu Ji says: “Bao means the root.”* The mulberry tree
has a well-developed root system and a sturdy trunk. As Kong Yingda says:
“Moreover, the mulberry is a thing whose roots are numerous; numerous roots mean
firmness and stability.” “Tied to the roots of the mulberry” means an object is bound
to the trunk of the mulberry tree, symbolizing firm stability and no perishing.

“It is about to perish, it is about to perish, tied to the roots of the mulberry.” The *Xici*
provides a very apt explanation: “One who is in danger is one who secures his
position; one who is about to perish is one who preserves his existence; one who is
in disorder is one who possesses order. Therefore, the superior person, when
secure, does not forget danger; when he exists, he does not forget perishing; when
there is order, he does not forget disorder. In this way his person is secure and the
state can be preserved.”

The meaning of the nine in the fifth line is: resting Pi—the virtuous king is auspicious.
If one constantly thinks “it is about to perish,” one will remain firmly established and
not perish.

10
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Uppermost Nine: Overturning Pi. First Pi, then joy.

“Qing” means to overturn. Hou Guo says: “Qing means to overturn.”®' “Overturning
Pi” means overturning the obstruction and restoring communication between those
above and below. When Pi reaches its extreme, it becomes Tai. The uppermost nine
is at the extreme of the Pi hexagram; the way of Pi is about to be overturned and turn
into the way of Tai. Hence the *Xiang* says: “When Pi ends, it is overturned—how
can it last long?”

“Overturning Pi: first Pi, then joy.” Its structure is similar to the uppermost six of the
Mingyi hexagram: “Not bright, darkened. At first ascending to God, later entering the
earth.” “Not bright, darkened” is Mingyi; “at first ascending to God” is Jin; “later
entering the earth” is Mingyi. Mingyi and Jin thus alternate endlessly. “Overturning Pi”
leads to Tai; “first Pi, then joy” means first Pi and then Tai. Pi and Tai thus cycle
endlessly.

Regarding the specific content of “overturning Pi,” Professor Li Shangxin has an
important elaboration: overturning and discarding what is bad in Pi means clearing
away the accumulated abuses of Pi and disorder. He also makes significant
discoveries about the relationship between this line and other hexagram lines—for
example, this line is highly consistent with the initial six of the Ding hexagram: “The
cauldron overturns its legs; it is beneficial to expel what is bad.”? From this we know
that overturning Pi, moving from disorder to order, is achieved when the ruler actively
clears away his own accumulated abuses, turning the blade inward and scraping the
poison from the bones—like Pan Geng moving the capital to Yin. In a certain sense,
this belongs to self-revolution.

The meaning of the uppermost nine line is: overturning the obstruction. Previously
there was obstruction; later there is communication and Tai—therefore there is joy.

The Pi hexagram speaks of God and Earth not interacting and those above and
below not communicating. The ruler remains constantly in the upper position and the
people remain constantly in the lower position. It is the world of petty persons, where
evil people hold power and it is not beneficial for the superior person to maintain
correctness. The three lines of the lower trigram speak of the people uniting and
maintaining correctness; petty persons embrace and comply with the ruler, but this
does not work for the great person; first embracing, then feeling ashamed. The three

11
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lines of the upper trigram speak of the ruling class as a community of interests, with
subordinates obeying the head; if the ruler has a sense of crisis and decisively rests
the obstruction, he will not perish; if the ruler cannot break the obstruction, then the
obstruction will be overturned by the people and by God.

IV. The Law of Tai and Pi and Germany’s Democratic Road

After World War |, Germany established the Weimar Republic. After fourteen years,
the Weimar Republic was replaced by Nazi dictatorship. Later, the Nazis were
defeated by the Allies, and Germany implemented the Basic Law.

(1) The Way of the Tai Hexagram and the Weimar Republic

On August 11, 1919, the Weimar Constitution was drafted under the leadership of
centrist parties such as the Social Democratic Party, the Center Party, and the
German Democratic Party. Article 1 stipulates that the German Reich is a republic
and that state power derives from the people. Article 22 stipulates that the Reichstag
is composed of representatives freely elected by the people according to the principle
of proportional representation. Article 54 stipulates that the Reich government must
obtain the confidence of the parliament. Article 41 stipulates that the Reich President
is elected by the entire people. In the republic, various political parties could operate
freely—for example, the German Communist Party relied on the Soviet Union and
imitated the Bolshevik Revolution, while the Nazi Party propagated extreme anti-
Semitic ideas. In this relaxed political environment, the republic achieved remarkable
accomplishments in science, culture, and the arts.? In the Weimar Republic, the
government listened to the opinions of the people, satisfied their needs, and
facilitated communication between those above and below, leading to social
prosperity. This is precisely the situation of the Tai hexagram.

On June 14, 1918, the Social Democrat Friedrich Ebert was elected chairman of the
Supreme Committee of the Imperial Parliament, with the National Liberal Gustav
Stresemann as his deputy. In their later political careers, they promoted
democratization policies. When Ebert was slandered by leftists, Stresemann highly
praised Ebert’s personal character.** Both Ebert and Stresemann were committed to
democracy and the republic; they were of the same kind. Under the influence of
Wilson’s Fourteen Points, they cleared away monarchical forces—i.e., “pulling up the
reeds with their kind; advancing brings good fortune.”

12
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After World War |, Ebert faced two opponents: on the right, the old ruling class
seeking to restore the monarchy; on the left, socialists attempting to establish a
proletarian dictatorship. Ebert believed that “the people” should include all social
classes: the proletariat, the middle class, the upper class, and the old ruling class.®®
After Ebert became president, the Communists opposed parliamentary democracy
and organized violent revolutions. Ebert mobilized right-wing military forces to
suppress them. Stresemann was balanced between left and right, skilled at forming
alliances and making compromises. He later moved toward the center, believing that
right-wing political violence, which transcended legal constraints, would bring
destruction to the republic.®® During his tenure as chancellor, Stresemann issued the
Rentenmark backed by land mortgages, which slowly revived the economy, and he
ended the French occupation of the Ruhr region. Both Ebert and Stresemann were
centrists who practiced the central way and achieved great merit—“attaining
elevation through the central way.”

Economic recovery and diplomatic success caused voters to give greater support to
the political center. In the 1928 parliamentary elections, the Social Democrats’
support rose to 29.8%, the second-largest Center Party received 12.1%, and a grand
coalition government led by the Social Democrat Muller began to govern.®” The
centrist parties brought economic benefits to the people and thus gained their trust.
Despite setbacks, they were still able to form a cabinet and govern. Although in a
difficult situation, they upheld the right way. Therefore, the centrist parties
experienced “no flat that does not slope, no going that does not return; in difficulty,
maintain correctness—no blame; do not worry about sincerity; there will be blessings
in food and drink.” The people became prosperous because of the centrist parties
and thus trusted them. In elections the people occupy the upper position; after voting
they return to the lower position and accept the rule of the centrist parties. Therefore,
the people are “fluttering down, not becoming rich because of neighbors, no need to
guard against sincerity.”

Hindenburg had once been a servant of the Hohenzollern family and remained
grateful for the land grants he received from them. To cover up military defeat and
evade political responsibility, Hindenburg quoted a British general’s words—*“the
German army was stabbed in the back”™—and proclaimed to the world that
Germany’s defeat was caused by the subversive activities of the Social Democrats.
Many Germans elected Hindenburg as president not because he had outstanding
talent, but because he symbolized imperial power and past glory. Hindenburg
regarded the presidency as a regency replacing the Hohenzollern family and treated

13
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the chancellor as a subordinate, demanding military-style obedience.® Although a
democratic system had been established, representatives of the monarchy still held
important positions in the republican government. Hindenburg had been the
emperor’s favorite minister and can be compared to the daughter of Emperor Yi. In
the republic he did not lose power and remained high above, ultimately bringing
disaster to the people. This is the opposite of “Emperor Yi marries off his younger
sister, bringing blessings.”

In May 1932, Hindenburg appointed Papen as chancellor, marking the beginning of
the collapse of the Weimar Repubilic.? In July 1932, Hindenburg authorized Papen to
issue emergency decrees that turned Prussia from an autonomous state into an
administrative district, accelerating the collapse of the republic. There were two
fundamental reasons for the republic’s collapse. First, in terms of constitutional
institutions, the judiciary was not independent and could not fairly handle right-wing
crimes, nor could it effectively check the president. The parliament had difficulty
forming a majority, so the government, lacking parliamentary majority support, had to
rely on the president. The president was unconstrained and became a de facto
monarch. Second, in terms of public consciousness, many people hated the republic.
They remained subjects of the old monarchy and possessed deep-rooted servility.
Tocqueville believed that a people in a state of slavery cannot elect a wise
government to rule them. A regime that is republican at the top but extremely
monarchical in the rest is a short-lived monster; the people may soon prostrate
themselves at the feet of a single autocrat.* In the economic crisis, the people
quickly accepted Nazism and prostrated themselves at Hitler's feet. The Weimar
Republic was overthrown by the Nazis—this is “the city walls return to the moat.”
Military force, as the national defense army, should not participate in domestic
regime change—i.e., “do not use the army.” Hindenburg authorized the issuance of
improper orders. The people upheld correctness and appealed to the courts, but the
courts could not defend justice. Hence “orders come from the capital; correctness
brings regret.”

(2) The Way of the Pi Hexagram and Nazi Dictatorship

In the July 1932 parliamentary elections, the Nazi Party became the largest party. In
January 1933, Hitler was appointed chancellor. Thereafter, Hitler gradually
established a dictatorial regime.*' In February 1933, the president issued the
Reichstag Fire Decree, allowing Hitler's government to declare a state of emergency
and restrict personal freedoms. In March 1933, the president issued the Decree for
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the Protection of the People and the State, sentencing those who criticized the Nazi
regime to two years’ imprisonment. Two days later, the parliament passed the
Enabling Act, authorizing Hitler's government to issue laws and conclude treaties
with foreign countries without consulting the parliament or the president. In May
1933, the Nazis organized the burning of books that violated the “German spirit,” and
many authors were forced to self-censor.*? In July 1933, Hitler issued the Law
Prohibiting the Formation of Parties, making the Nazi Party the only legal party. All
other parties had already been dissolved. Under uniform public opinion, everyone felt
endangered. Under one-party dictatorship, voting became the people’s submission to
Nazi manipulation.*®* The Nazi regime stood high above while the people were
suppressed below. Those above and below could not communicate normally—this is
precisely the situation of the Pi hexagram.

Most people hoped Germany would become strong again. They yearned for
strongman rule, identified with Nazism, and hoped to expel Jews and other
foreigners. Some people voluntarily served in the ranks, only to soon find themselves
on the battlefield killing Jews. Many workers accepted the enslavement of “inferior
races” and supported the oppression of concentration camp prisoners.* As the Nazis
suffered successive military defeats, the “people’s community” gradually collapsed,
and many people suffered tremendous hardship. Under Nazi rule, righteous people
were almost entirely eliminated. Most people were ignorant and blindly followed the
Nazis, failing to uphold the right way. Therefore, their path did not work and ended in
tragedy—this is “pulling up the reeds with their kind,” yet without “correctness
bringing good fortune and smooth progress.”

Most intellectuals remained in Germany after the Nazis came to power. Heidegger
and Schmitt were two special cases.*®* Heidegger admired Nazism and was
appointed rector of Freiburg University, where he banned his Jewish mentor Husserl
from entering the university library. In 1934, Schmitt published *The Fihrer Protects
the Law* to defend the Nazi regime, yet during the Nuremberg trials he denied
supporting the Nazis. Heidegger and Schmitt forgot righteousness for profit and went
back on their words—they were complete petty persons. In a time of Pi obstruction,
the way of the petty person grows; hence “embracing and complying; for the petty
person, auspicious.” The intellectuals who left Germany included Einstein and
Kelsen. Einstein made outstanding achievements in the photoelectric effect and
relativity. Kelsen founded constitutional courts in the field of constitutional
implementation. Einstein and Kelsen were worthy “great persons.” In a time of Pi
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obstruction, the way of the superior person declines; hence “for the great person, Pi
and no smooth progress.”

In February 1943, Munich University students Sophie Scholl and her brother Hans
Scholl were sentenced to death by a Nazi judge for “treason.” Earlier, Hans had
joined the Hitler Youth and Sophie had joined the League of German Girls, where
both held leadership positions. Later, Hans realized the brutality of the war and,
together with others, founded the anti-war “White Rose” organization. In their first
leaflet they wrote: “It is certain that today every honest German feels ashamed of his
government. Who among us knows that when the veil falls from our eyes one day
and the most terrible crimes are exposed to the world, we and our children will feel
ashamed?”#¢ The Scholl siblings had earlier embraced the Nazis out of ignorance;
after learning the truth, they felt ashamed of the Nazis—this is “embracing shame.”

R6hm planned to build a brown militia on the basis of the SA and submerge the gray
rock of the Wehrmacht in a brown flood. Hitler, however, needed to use the
Wehrmacht’s professional knowledge and technology to achieve his foreign policy
goals and, with the support of Wehrmacht generals, purged R6hm.*” Goebbels hoped
to implement total war as soon as possible, while Hitler feared being “stabbed in the
back.” Goebbels continually sought Hitler's support, though Hitler's approval came
too late.”® The Nazi leadership formed a community of interests—i.e., “those of the
same kind attach to blessings.” If Goebbels or R6hm had different ideas, they should
have obtained Hitler's approval. Goebbels achieved “there is a mandate and no
blame,” but Rohm did not.

In 1941, the German army launched two offensives against Moscow, both ending in
failure. The war far exceeded Germany’s economic capacity at the time. At the end of
November, Minister of Armaments and Munitions Fritz Todt proposed to Hitler: “The
only choice is to seek a political solution.” Hitler rejected the proposal. His creed was
that a state should avoid negotiating when it is weak.*® Hitler's expansion of “living
space” was for the private interest of one race and cannot be called the action of a
“great person.” Hitler was unwilling to stop expansion and did not know how to “rest
Pi.” He failed to achieve “it is about to perish, it is about to perish, tied to the roots of
the mulberry.”

In January 1943, Roosevelt and Churchill demanded Germany’s unconditional
surrender. In July 1944, Colonel Stauffenberg plotted to assassinate Hitler. In March
1945, Hitler issued the Nero Decree: destroy everything useful to the enemy. On
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April 19, 1945, Hitler wrote his political testament: strictly enforce racial laws and
ruthlessly oppose the Jews.%® With the fall of Berlin, the Nazi regime collapsed—this
is “overturning Pi.” In September 1948, in the British, French, and American
occupation zones, representatives from six parties (65 delegates) formed a
parliamentary council to draft the Basic Law. In May 1949, the parliamentary council
passed the Basic Law and established the Federal Republic of Germany. The Basic
Law thoroughly rejected the Nazi dictatorial centralized system, partially abandoned
the Weimar constitutional system, and clearly stipulated a democratic system of
checks and balances: first, it adopted representative democracy, i.e., a parliamentary
government system, excluding referendums and rejecting a semi-presidential
system; second, it established the Federal Constitutional Court to check the
parliament and government and protect basic rights.>" Under the Basic Law, the
government and the people communicate with each other, politics is stable, and the
people live in peace. This is good governance and virtuous rule after Nazi tyranny—
i.e., “first Pi, then joy.”

V. The Law of Tai and Pi and America’s Democratic Road

Democratic systems are not fixed or perfect. American democracy has continuously
developed and improved. Facing the Great Depression, American politics did not
slide from demacracy to dictatorship; it only shifted economically from a laissez-faire
model to an interventionist model. The democratic and checks-and-balances political
structure remained unchanged.

(1) The Way of the Pi Hexagram and Hoover's Administration

In the 1920s, the U.S. economy developed rapidly. The people were full of optimism
about the future and purchased houses, cars, and even stocks on credit. Major
speculators manipulated stocks, drove up prices, and then cashed out and left. In
October 1929, the stock market crashed, banks went bankrupt, factories closed, and
workers became unemployed. In October 1930, Hoover stated that the government
might reduce capital gains tax rates so that investors could retain more profits, but it
would not take action on unemployment relief.?> Hoover adhered firmly to laissez-
faire principles and did not provide relief to the unemployed. Hoover occupied the
upper position while the people occupied the lower position; those above and below
were blocked and could not communicate—this is precisely the situation of the Pi

hexagram.
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The Great Depression made the middle class increasingly poor, to the point where
there was no longer any distinction between the middle class and the working class.
They became the same kind of people seeking relief from the government—i.e.,
“pulling up the reeds with their kind.” Traditionally, individuals enjoyed negative rights
to defend against the government, such as freedom of speech, requiring only
government non-interference. In the new situation, American society accepted the
reasonableness of providing relief to the poor; individuals could request the
government to provide social welfare.*® Social welfare is the right way implied in
“correctness.” Individuals striving for social welfare is auspicious and feasible—i.e.,
“correctness brings good fortune and smooth progress.” However, at that time, the
progressive movement initiated by Theodore Roosevelt and brought to its peak by
Wilson had already disappeared. Progressives had vanished from the federal
government. Therefore, individuals striving for social welfare could not achieve it
overnight. Individuals needed to send progressives into the federal government
through elections so that progressives could implement nationwide relief measures.

Hoover summoned big businessmen to Washington and urged them not to cut
wages. Those big businessmen who promised Hoover not to cut wages did not
specify whether they would reduce working hours or lay off workers. Some
automobile companies (including Ford) hurriedly carried out layoffs, and General
Electric provided guaranteed work for only 50 weeks to employees who had served
the company for more than two years.** Big businessmen were the beneficiaries of
laissez-faire policies. Although unwilling to help their employees, they reluctantly
complied with Hoover—this is “embracing and complying; for the petty person,
auspicious.” Some religious and ethnic relief networks were overwhelmed and
collapsed one after another—this is “for the great person, Pi and no smooth
progress.”

In the summer of 1932, veterans in economic distress went to Washington to
demand bonus payments. Hoover deployed the army to drive them away. Thousands
of onlookers—civil servants—shouted: “Shame! Shame!” The scenes of veterans
being expelled aroused sympathy among the audience. One woman said: “I feel | am
one of them.”® The veterans sought government relief because of their difficult living
conditions, yet Hoover used the army to suppress them. Although the civil servants
embraced the government, they felt ashamed of it—Ilet alone other citizens. This is
‘embracing shame.”
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During the economic crisis, people expected the Federal Reserve System to
generously provide loans. Although the Federal Reserve took some measures to
facilitate bank borrowing when the stock market had just crashed, it did little
afterward. The Federal Reserve followed President Hoover and adopted a laissez-
faire attitude toward the economic crisis, nearly bringing the economy to a standstill.>®
The Federal Reserve is a federal government agency whose members are
nominated by the president. The Federal Reserve and the president form a
community of interests—i.e., “those of the same kind attach to blessings™—but the
Federal Reserve does not need to bear political responsibility—i.e., “there is a
mandate; no blame.”

Facing pressure from the 1932 election, Hoover approved some positive policies. In
January 1932, Hoover signed the Reconstruction Finance Corporation Act,
establishing the Reconstruction Finance Corporation to provide loans to financial
institutions to prevent bank failures. In July 1932, Hoover signed the Federal Home
Loan Bank Act, establishing a system of home loan banks to support banks that
provided mortgages to homebuyers.?” These measures attempted to rest laissez-
faire principles and objectively promoted credit, but they were directed at bankers
and entrepreneurs and provided little direct help to the people. As a result, Hoover
did not receive public support in that year’s election—i.e., Hoover failed to achieve “it
is about to perish, it is about to perish, tied to the roots of the mulberry.”

Even when the economic crisis reached a severe stage, Hoover's campaign theme
remained “promoting voluntarism, personal liberalism, and no federal economic
intervention in the market.”>® Hoover believed in laissez-faire principles and favored
big bankers and large enterprises, while the Democratic candidate Roosevelt
advocated government intervention in the social economy to help ordinary people.
The results of the November 1932 election showed that the majority of Americans
abandoned laissez-faire and chose government interventionism. Hoover’s
administration and its laissez-faire principles were overturned—i.e., “overturning Pi.”
Roosevelt came to power and implemented progressive policies known as the “New
Deal.” After suffering economic hardship, the people received relief from the federal
government—i.e., “first Pi, then joy.”

(2) The Way of the Tai Hexagram and Roosevelt's New Deal

When Roosevelt came to power, the situation he faced was that the American
economy had entered an oligarchic system. Big businessmen controlled financial
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power and became new despots. Their greed threatened the livelihood of the people,
and equality of opportunity no longer existed.*® In his inaugural address, Roosevelt
proposed that the federal government directly employ the unemployed to complete
urgently needed projects, while strictly regulating all banking, credit, and investment
activities.®® Through restoring employment and rectifying finance, Roosevelt helped
the people out of difficulty and restored their confidence. What Roosevelt did was
what the people wanted—this is precisely the situation of the Tai hexagram.

During the New Deal, the president took decisive action, even if it bordered on
unconstitutionality. Congress quickly passed bills to support Roosevelt’s actions and
often added measures beyond Roosevelt’s original ideas. Afterward, the president
would combine the charm of aristocratic accent and plain language to explain the bill
measures to ordinary citizens.®' President Roosevelt and Congress advanced hand
in hand, clearing away laissez-faire principles, actively intervening in the social
economy, and providing relief to ordinary people—this is exactly “pulling up the reeds
with their kind; advancing brings good fortune.”

In March 1933, the Civilian Conservation Corps Reforestation Relief Act authorized
the federal government to employ unemployed citizens to maintain public lands. In
April 1935, the Emergency Relief Appropriation Act authorized the federal
government to employ people to build hospitals, schools, playgrounds, airports,
roads, and public housing, and to employ artists, writers, and actors to engage in
their professional work.®? In June 1933, the Banking Act authorized the Federal
Reserve Board to regulate banking and established the Federal Deposit Insurance
Corporation. In June 1934, the Securities Exchange Act authorized the establishment
of the Securities and Exchange Commission.®® Rectifying finance meant restricting
big businessmen from abusing their financial power, protecting the people from
economic losses. Employing the people allowed them to gain income while
preserving their dignity. These measures restrained the strong and supported the
weak, conforming to the central way—*“attaining elevation through the central way.”

The 1936 presidential election was a national referendum on the success of the New
Deal. In his campaign speeches, Roosevelt expressed sympathy for the lower-class
people who “have never been favored by opportunity” and accused commercial and
financial monopolists and speculators of having long treated the U.S. government as
a tool for private gain.®* Roosevelt received widespread support from voters. Opinion
polls showed that the lower a voter’s social class, the more willing they were to
support Roosevelt, while the wealthy class accused Roosevelt of betraying his noble
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origins. Although Roosevelt encountered setbacks and was in a difficult situation, he
upheld the right way, enjoyed deep public trust, and was re-elected president—this is
“no flat that does not slope, no going that does not return; in difficulty, maintain
correctness; do not worry about sincerity; there will be blessings in food and drink.”
During the election, the people occupied the upper position. Because they trusted
Roosevelt, they voted for him. They fluttered down from the upper position, obeyed
Roosevelt’s leadership, and received relief and security—this is “fluttering down, not
becoming rich because of neighbors, no need to guard against sincerity.”

In May 1935, in the Schechter Poultry Corp. v. United States case, the Supreme
Court held that special circumstances could not be used as a reason to create or
expand constitutional power. The National Industrial Recovery Act’s authorization for
the president to directly or through other agencies formulate industry rules was too
broad an interpretation of Congress’s constitutional power to regulate interstate
commerce. In June 1936, in Morehead v. New York ex rel. Tipaldo, the Supreme
Court ruled that states could not set minimum wages for female workers. Roosevelt’s
plan to counter the Supreme Court was to pack the court with additional justices.
After Roosevelt’s re-election, the Supreme Court changed its attitude. In March 1937,
in West Coast Hotel Co. v. Parrish, it ruled that states had the right to legislate
minimum wages.® Although the Supreme Court exercised its power passively, its
influence was often profound. The Supreme Court ultimately abandoned laissez-faire
and turned to support government interventionism, bringing blessings to the people—
this is “Emperor Yi marries off his younger sister, bringing blessings.”

The New Deal expanded presidential power and carried the danger of national
socialism or communism. All sectors of American society were highly vigilant about
this.®® The Senate Judiciary Committee opposed Roosevelt’s court-packing plan, and
Roosevelt even received death threats from armed opponents. Southern Democrat
Dies investigated communist influence on unions and the New Deal. As a result,
Congress stopped funding the Federal Theatre Project and refused to fund the
National Labor Relations Board. By the end of 1943, Congress had abolished the
Civilian Conservation Corps and the Works Progress Administration. Roosevelt was
elected to multiple consecutive terms and died in April 1945 during his fourth term.
Congress subsequently amended the Constitution to limit the president to no more
than two terms, preventing lifelong tenure and dictatorship. Government
interventionism became the dominant philosophy of the postwar U.S. government.
However, by the 1970s, government interventionism no longer suited the situation in
the United States. Government intervention measures were no longer justified. The
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United States entered a time of Pi obstruction, and U.S. troops withdrew from the
Vietnam battlefield—this is “the city walls return to the moat; do not use the army;
orders come from the capital; correctness brings regret.”

VI. Conclusion

The natural law contained in the Tai and Pi hexagrams is that when the ruler dwells
below the people and communicates with them, the state is peaceful and the people
are secure; when the ruler stands high above and those above and below cannot
communicate, the people live in misery. From the Weimar Republic to Nazi
dictatorship, democracy transformed into autocracy, embodying Germany’s change
from “Tai” to “Pi.” From Hoover’s administration to Roosevelt’'s New Deal, laissez-
faire transitioned to government interventionism, embodying America’s change from
“Pi” to “Tai.”

In the Weimar Republic, parliamentary and presidential elections embodied the spirit
of democracy. Although state power was divided into legislative, executive, and
judicial powers, these powers could not form effective checks and balances. The
Weimar Republic was the first time in German history that the monarchy was rejected
and democracy was adopted. It achieved brilliant accomplishments in economy,
diplomacy, and culture. However, the Weimar Constitution had defects in checks and
balances. Moreover, many of those implementing the constitution were remnants of
the old monarchy, causing presidential power to gradually expand until it acquired
authority similar to that of a monarch. Viewed through the lens of the Tai way, the
Weimar Republic can be compared to the Western Zhou regime that practiced
virtuous rule, and it surpassed the commandery-county regime that “mixed
hegemonic and kingly ways.” The collapse of the Weimar Republic was also much
milder compared to that of commandery-county regimes.

Under the impact of the economic crisis, the Nazis became the largest party in
parliamentary elections. Hitler was appointed chancellor and then established a Nazi
dictatorial regime through illegal means. The Nazi regime had no genuine democratic
elections and no effective separation of powers and checks and balances. Its degree
of autocratic centralization even exceeded that of ordinary monarchies and can be
called extreme monarchy. Hitler was like tyrants such as Emperor Nero, King Li of
Zhou, or Emperor Yang of Sui. They may have taken some measures beneficial to
the people, but because they clung to their own prejudices or private interests, they
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ultimately brought tremendous disaster to the people. It is evident that the Pi way
practiced by the Nazi regime is consistent with that of monarchical tyranny.

Hoover’s rise to power was the result of democratic election. If the people were
dissatisfied with Hoover’s administration, they could vote him out after four years.
During his four-year term, given electoral pressure, Hoover could not completely cut
himself off from the people. Thus, the degree of obstruction during Hoover’s
administration was less than that of ordinary monarchical regimes. During Hoover’s
administration, Congress could maintain communication with the people and enact
laws reflecting public opinion. State governments could also maintain communication
with their residents and take measures beneficial to them. These are conditions that
monarchical regimes do not possess. Therefore, even in a situation of obstruction,
democracy is more conducive to communication between those above and below
than monarchy.

Roosevelt's New Deal conformed to the people’s wishes, and the people repeatedly
elected Roosevelt as president. Roosevelt listened attentively to the people’s voices
and actively responded with action. Such communication is difficult to achieve under
a monarchy. The Supreme Court initially upheld liberal traditions but later turned to
support New Deal measures. Congress initially advanced hand in hand with
Roosevelt but eventually stopped New Deal measures. The actions of the Supreme
Court and Congress helped balance the people’s immediate interests with the
Constitution’s basic values. When “the city walls return to the moat,” democracy itself
was not destroyed—only specific economic policies changed. In contrast, under a
monarchy, “the city walls return to the moat” means political turmoil and widespread
suffering.

Today, internal contradictions within countries are intensifying and the international
situation is becoming increasingly tense. Both sides in the Russia-Ukraine conflict
claim to be on the side of justice: the Russian side believes that Ukraine occupies
land that has belonged to Russia since ancient times and that the Kyiv authorities in
Ukraine are neo-Nazis. The Ukrainian side believes that Russia’s aggression against
Ukraine is like that of Nazi Germany, and most European countries list Russia as a
terrorist state committing genocide. According to the law of Tai and Pi, on the side of
justice, the ruler follows the way of God, cares for the people’s feelings, and will
ultimately prosper. On the side of injustice, the ruler violates the way of God, ignores
the people’s will, and will ultimately decline.
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